
 

F ig ur e  1 :  P i c t ur e  t a ke n  Ju ne  1 0  2 0 2 0  s h ow s  a f fe c te d  R oa d  ar e a  that 

is now a temporary man-made track, the actual road is no longer visible 

CULTURAL IMPACT ASSESSMENT (CIA) 

Prepared by Graeme Symes for Te Iwi o Rakaipaaka, the 

Wairoa District Council & Hawkes Bay Regional Council 

 

June / July 2020 

ABSTRACT 
In May 2020 the Government an-

nounced that three vital Wairoa road-

ing and construction projects were 

Awarded funding under the Govern-

ment COVID-19 ‘shovel ready’ recovery 

programme received 100% Central 

Government funding. The Nuhaka River 

Road, River Re-alignment project at 

Nuhaka, including the commissioning of 

a Cultural Impact Assessment (CIA) Re-

port (“The Report”).   

 

 

 



 
 

 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Graeme Symes a Trustee and Environmental Officer of Te Iwi o Rakaipaaka Inc / Te Iwi o 
Rakaipaaka Trust (The Group) has been contracted to undertake the CIA on behalf of Ngati 
Rakaipaaka Iwi and Hapu the Tangata Whenua.   
 
All intellectual property provided in this Cultural Impact Assessment remains in the ownership 
and control of Te Iwi o Rakaipaaka (The Group). This document cannot be replicated or 
shared without the express and written permission of Te Iwi o Rakaipaaka (The Group). 
 
The Report has been prepared in contemplation of refining applications for resource consents 
necessary to enable future proposals, and is able to be relied upon for these purposes. 
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Maori Ecology: 
Firstly we need to explain to you what the whole ecosystem means to us as Maori and our 
connections to the whenua, the environment, the natural resources that provide us with our 
identity and how to be Kaitiaki to all those things. 
 
Noke –  Worms  Recycle dead matter, for example dead leaves, Represents things that are 
special or can even be quite useless and it provides opportunity for prosperity. – Struggles.  
Relate it to our Maori relationships, that we utilize each others skills knowledge.  E.g. Hapu, 
Whanau come up with all the ideas, however doesn’t always mean they put in the hard 
yards.   So this is where the Management comes in – So it means that currently the worm is 
the current Management. 
Mauri –  Essence of Life  Papatuanuku, essence of all things in terms of kaitiakitanga – So 
if we view ourselves as Kaitiaki, a person who understands natural life spans of natural 
resources has a good idea of this kaupapa, however if they don’t know these things it cant 
progress effectively.  If there is no recognition of preservation and conservation then is this 
the area you fit really.  It might be that you don’t know where you fit currently.  It’s not 
about being judgemental of each other.  Be adaptable and flexible. What is it that you see 
you want.  

 
F ig ur e  2 :  T he s e  T o ta r a  s tum p s  o n l y  r e v e a l  t he m s e lv e s  o n  c e r t a i n  oc c as io ns  at the Ngutu Awa and we were lucky to 

have captured this picture while at our Ngutu Awa on a Ngati Rakaipaaka wananga hikoi.  These stumps are thought to be where the Waka 
Takitimu docked for repairs. 

 



 
 

Rakau –  Ngahere  Which in this instance the thing that people see as a thing to stand 
strong and tall, (the Kaupapa)  the branches reaching out for new ideas and skill and 
expertise and knowledge, the leaves is new growth, opening up to new and exciting ideas, 
the trunk in terms of the organisation is what are the values of TIORI, how do we operate, 
for example TIORI have established their website, they have a panui, there is no 
compromising of TIORI. 
Manu –  Birds  Germinating and helping grow those new ideas, entreuprenuers.  They eat 
berries, then tiko it out and hopefully it grows.  Lets relate it the person who has all these 
ideas and then lumps it on you the board have to take it forward.  
Ra –  Sun  External Force, eliminating the dark stuff or the raru, and helping grow those new 
ideas.  Some one or something external bought in or another resource bought in to help a 
situation, it could be our Kaumatua, our kuia who are knowledgeable.  It could be that 
processes are not done properly. 
Maunga –  Mountain – There for many reasons, provides shelter, it is a kaitiaki in its own 
right, Analysing to identify whether things are too big to take on.   
Taniwha –  Mystical  Being  Gives spiritual nature, warns of good and bad – few people 
know its there 
Waka Rererangi –  Aeroplane  Risks, these things can spray with fertiliser to help grow 
things or accelerate things or it has the potential to spray with poison.  Relate it to risk 
management, controlling component and is a vital tool.  It is mechanical, cosmetic, synthetic.  
It can be a good thing and it can also be a bad thing.  It depends on what you need this for.  
Is it going to affect the Mauri at the bottom of the tree. 
Awa –  River If our awa is sick, we are sick - is defined as the core nature or most important 
qualities of us as maori or everything to do with our Maori wellbeing.  Much like our awa, if it 
tastes pirau then we feel sad and we become pirau. 

 
F ig ur e  3 :  A  v i s u a l  o f  o ur  M a o r i  E c o l o gy  an d  w h at  t h at  l oo ks  l i ke  for  u s  a s  N g at i  R ak a ip aa ka  

 
 
 
 
 
 



 
 

Te Timatanga 
Moumoukai te maunga, tu mai ra 

Te whakaruruhau, te whare korero 
E kore, kore e riro. 

Waitirohia, te Awa o Nuhaka, e rere ra 
Te Matapuna o te ora 

E kore e maroke 
Rakaipaaka te Iwi, e noho ra 

Nga whare rau o Te Tahinga o te ra 
E kore e ngaro 
Tihei mauriora. 

 
Ngāti Rakaipaaka 
The Ngāti Rakaipaaka tribe is situated in and around the rohe o Nuhaka.  The ahi kaa or 
heartland of the Iwi is historically and culturally defined in terms of significant natural phe-
nomena, events, sites and geographic features. 
 
Mana Whenua (Land Rights)  
Rakaipaaka and his sister Hinemanuhiri, are the children of Kahukuranui and Tu Teihonga.  
Kahukuranui is the son of Kahungunu and Rongomaiwahine. 
 
Rakaipaaka and his sister were born at Waerenga-a-Hika near Turanga, however, due to dis-
agreements amongst whanau Rakaipaaka and his followers were forced to migrate. 
 
Soon after leaving the Turanga area, Rakaipaaka and his sister separated.  Hinemanuhiri took 
the inland route via Hangaroa, a route that the inland road from Gisborne to Wairoa practi-
cally follows today.  Hinemanuhiri and her people settled in the locality now known as Te 
Mania, in the Maru Maru district.  Rakaipaaka took the coastal route to Mahia, his ancestral 
home.  From there he journeyed to Nuhaka, and followed up the Nuhaka river to make his 
new home on that great eminence, Moumoukai which mountain separates the Nuhaka and 
Morere valleys.  Sourced from T. H. Mitchell - Takitimu 
 
Rakaipaaka and his wife Turumakina had 12 children. 
 
A whakatauaki (proverb) of Rakaipaaka is “Nga Whare Rau o Te Tahinga”, literally meaning 
the one hundred houses of Te Tahinga.  Te Tahinga was a mokopuna of Rakaipaaka.  Alt-
hough he didn’t physically have one hundred houses, he gave equal mana and rights to all of 
his children and mokopuna hence the proverb. 
 
One of Rakaipaaka sons was Pokia – Te Rangi, father of Te Tahinga and Tamakahu to differ-
ent wives.  What is generally referred today is Ngai Tamakahu, Ngati Rangi and Ngai TeRehu 
covering the mana whenua of Nuhaka river control and upper areas. 
 
 
 
 
 
 
 



 
 

Whakapapa (Genealogical Lineage) 
 

Rakaipaaka – Turumakina 
 

1st wife Kuranui  = Pokia Te Rangi = 2nd wife Hine Te Ao Rangi 
 
Te Tahinga = Te Hihipa         Tamakahu = Hine Whakarua 
 
     Rangihakahaka            Pare  
 
  Te Ropuhina = Te Huki           Te Iringa 
 
Rakato   Te Rehu    Tureia                                  Te Wairua 
 
             Te Aihurangi                                          Parangiora 
 
      Hauraki   Iraia Te Hanene = Rawinia Torere (Ngati Rangi) 
      
  Te Rakato III   
             
                     Nepia 
 
          
Peta                     Toro Nepia   Tipare 
 
             Kaipua 
 
            Tutahu 
 
                                                    Te Hinu 
 
         Tapokopoko 
 
  
         

Hori Pomana Hare Kahuroa 
F ig ur e  4 .  T he s e  tw o  w h ak ap a pa  l i ne s  ar e  q u ote d  f r om  W ai r oa  M in u te  BK 5 ,  N u ha k a  N o.  2  p g  1 6 9  by  H e na r e  

M i h i ng ar e  1 6  S e pt e m be r  1 8 9 2 .  

 
The whanau who hold the mana whenua in and around the areas regarding the River Road, 
River re-alignment situation are mainly the Nepia, Pomana and Te Kauru whanau.   
 
The Ngati Rangi hapu maintain Kaitiakitanga over this area as well, as will be explained. 
 
These whanau and hapu are representative in the vicinity of 7,500 landowners. 

Ngati Rakaipaaka Rohe 
Ngāti Rakaipaaka tribe are situated around Nuhaka.  The ahi kaa or heartland of the Iwi is 
historically and culturally defined in terms of significant phenomena, events, sites and 



 
 

geographic features.1 The Rakaipaaka rohe is as follows: from the Opoho Stream and Te Kaha 
O Tureia in the West Northward adjoining Hereheretau, then north to the Maraetaha blocks, 
then in an easterly direction to the Paritū block, in a southerly direction bounding the 
Kopuāwhara lands to the coast to Waikokopu, then running along the coast past Te Ngutu 
Awa o Nuhaka back again to the Opoho Stream. 
 
Our rohe is rich with history, Taonga, natural resources, assets and kōrero.  Rivers, Moana, 
springs, fountains, land, the natural resources and environment have been the mauri, life and 
sustenance for the tribe of Ngāti Rakaipaaka and always will be.   
 
However, these Taonga have been exploited for many years after Public Works Act opened up 
our resources and we continuously get approached from as far Away as Tūranga and Wairoa. 
 
Te Puninga 
The source of the Nuhaka river comes from the Te Puninga block in the Wharerata, which is 
all in pine forests now.   
 

 
F ig ur e  5 :  P i c t ur e  t a ke n  Ju ne  1 0  2 0 2 0  a t  P un i ng a  B l oc k  w h e r e  the  s our c e  o f  t he  A w a  be g i ns  

 

       
F ig ur e  6 :  P i c t ur e s  by  G S y m e s  J une  1 0  2 0 2 0  f r om  H in e r o a  br i d ge  P un in g a  B l oc k  o f  t he  W har e r a ta  F or e s t  

w he r e  t he  s o ur c e  o f  t he  A w a  be g i n s  

 
Although there are ongoing forestry operations, these pictures taken from the Hineroa 
bridge shows the river in a healthy state. 
 
Within Rakaipaaka the Awa is usually referred to as Waitirohia, as stated in the pepeha.  The 
Nuhaka river is regarded as the lower reaches of the river, with other tributaries joining. 
 
The name Nuhaka should be pronounced Nga Nuhaka named after Ruawharo the priest of 
Takitimu waka, planted the mauri of Nga Nuhaka close to the River mouth.  The waka 

 
1Ibid 
 



 
 

Takitimu came into the Awa for repairs, logs used for skids are sometimes visible at low tide, 
where the waka berthed.  Nga Nuhaka was a wife and a mokopuna of Ruawharo.  

 
Connection to River Road –  Mana Whenua 
The Nepia whanau own a block of land next to the Awa along the river bank in close vicinity 
to the affected area, on this block are remnants of forest that once stood proudly, large tree 
stumps.  The whanau also farmed this area which is regenerating back to bush. 
 
The Pomana whanau also have whenua there that they farmed.  It was a kainga – noho for 
some of the Pomana whanau.  My mother-in-law (Vera Te Uira Meihana nee Pomana) was 
bought up here.  Her and two of her brothers would ride horses from this area to the main 
road to catch the School bus. 

 
F ig ur e  7 :  E v id e nc e  o f  a l l  th at  r e m a i ns  o f  the  P om a na  W ha na u  k a i ng a  n oh o  –  p i c t ur e  by  G  S y m e s  S un d ay  2 1 s t  

Ju ne  2 0 2 0  

 

Not far from the Pomana kainga was a Puna Wai (spring), this is where Hori Pomana would 
be visited by his whanaunga Te Kooti, many of the whanau were followers of the Ringatu 
faith. (Korero tawhito no nga Pakeke i nga ra o mua) 
 

 

F ig ur e  8 :  E v id e nc e  o f  t he  P un a  W a i  t ha t  i s  s t i l l  the r e  to d a y  –  p i c t ur e  b y  G S y m e s  S u nd a y  2 1 s t  J u ne  2 0 2 0  

 



Within Rakaipaaka we have a waiata that was composed by our Wahine Rangatira Elizabeth Hunkin for our tamariki to sing at Te Kura o Nuhaka so that 
these places of significance adjacent to the Awa to te moana won’t be forgotten and our tamariki will know where they are.  This waiata is called “E 
rere e te Awa o Nuhaka” is depicted on the Tahuhu in Tane nui a Rangi Marae Wharenui.  1st half of the Tahuhu shows the fish swimming one way and 
the front of the wharenui the Tahuhu shows the fish swimming in the opposite direction.  Where they meet is the Papanui as explained in the korero 
below.   
 
10E rere e  te  Awa o Nuhaka  
E rere e te Awa o Nuhaka kōrero ki te Iwi e      
Heke ana mai i te maunga Tapu 
te maunga o Moumoukai 
E rere e te Awa e. 
 
Tu mai te Ngahere  
Tu mai te Ngahere i  Mangatieki 
I reira nga rongoa o rätaü ma 
E rere e te Awa ē. 
 
Kitea atu ra  
Kitea atu ra te papa kainga o mua 
Te papa kainga o Te Komania 
E rere e te Awa ē. 
 
Tae atu ki te pᾱ 
Tae atu ki te pᾱ 
Te Rangiahua 
Te Pa tuwatAwata 
E rere e te Awa ē. 
 
Ko Papanui e 
Ko Papanui e ko Mataraua 
Ko Pokoharu hoki 
E rere e te Awa ē. 
 
Tae atu ki te wahi 
Tae atu ki te wahi 
O te Pa Harakeke 
Ko te mauri o Nga Nuhaka 
Kua tae koe k i  te  moana    x  2  

 
 

 
F ig ur e  9 :  S i te s  de p ic t i n g  t he  W ai at a  E  r e r e  e  te  A w a o  N u ha ka  

 

Through this korero it clearly demonstrates the mana whenua of the Hapu and Iwi of Ngati Rakaipaaka. 

                   

 
 
 
 
 
 
 
 

 Te Komania was a papa kainga of Ngati Rangi, 

where they were 

forced to live, because in 1865 with the sale of 

the Nuhaka No.1 Block to the Crown their Pa 

Rangiahua was sold without their knowledge 

 
 “Ko Iwi (Human remains) emerge from time to time in 

close proximity to the Ngutu Awa (River mouth) where 

Ruawharo planted the Mauri of Nga Nuhaka. (photo by 

Murray Palmer 2004) 

  

 

 

  (Aerial shot of Mangatieki forest – Aramatua Farm June 2019) 

 

 

 

 

Papanui is a papa shelf that stretches across the Awa, at low tide it 

is visible at high tide it is submerged, Papanui is next to Rangiahua, 

it was and still is a place where there is a Pataka kai for the Hapu. 

Whitebait, tuna, herring and mullet are plentiful. This is also a spe-

cial area, where a kaitiaki resides in the form of a large white floun-

der, even to this day it will appear when Tikang a is broken like 

females menstruating while gathering kai, or gathered kai is wast-

ed.  Flowing on from there is another special place on the bend of 

the Awa called Mataraua, with thick fertile flats it was an important 

area for cultivations.  Flowing on further was the Pa Pokoharu.  It 

belonged to Te Aihurangi son of Te Rehu as shown in the whakapa-

pa.   This was another important pa of Rakaipaaka, the earthworks 

are still there today  

                                     

                                  Pokoharu                                Papanui at full flow  
(photos by G Symes June 2020) 

 

 

         

 

 

(photos by G Symes 
June 2020) 

  

In the forest Mangatieki are 

where the traditional medi-

cines of the tribe grow.  This is 

a snippet of the Ngahere situ-

ated up in the Aramatua block 

along the river bank 

The waters flow from the spring within 

Moumoukai Maunga onto the rivers to the 

Moana (photo source - 

https://i.pinimg.com/originals/15/39/3a/15

393ae4af140ad91fa9fb7677c371f5.jpg 

)  

https://i.pinimg.com/originals/15/39/3a/15393ae4af140ad91fa9fb7677c371f5.jpg
https://i.pinimg.com/originals/15/39/3a/15393ae4af140ad91fa9fb7677c371f5.jpg


 

 
Tatau Tatau o Te Wairoa Deed of Settlement  
The settlement journey for the Iwi has been ongoing for more than 30 years. Our elders began the pro-
cess back in the early 1980s, lodging historical Treaty claims with the Waitangi Tribunal for the area 
between Tūranganui-a-Kiwa and Mōhaka (the ‘Wairoa Inquiry District’).  
 
Our whakapapa and whanaungatanga helped us to work together. The Iwi and hapū group were initial-
ly known as ‘The Wairoa Inquiry District Working Group’ until it was renamed Te Tira Whakaemi o Te 
Wairoa (Te Tira). Through seven clusters of Iwi and hapū groups across the region, Te Tira collectively 
represented approximately 34,000 people. Ngāti Rakaipaaka is one of those clusters2.  
 
It took three years of intense discussion and consultation to decide that the best course of action was 
to progress through direct negotiations with the Crown.  In 2005 Te Tira began to formally interact 
with the Crown in setting the foundations for negotiations, and by 2009 had achieved a mandate to 
officially enter into negotiations. Over the following five years, the Deed of Mandate was recognised by 
the Crown, terms of negotiation agreed, and then an Agreement in Principle signed in 2014.  Settle-
ment negotiations finally finished in 2016 and our people then mandated the establishment of the 
Post-Settlement Governance Entity (PSGE), Tātau Tātau o Te Wairoa.  
 
Settlement Summary  
The Crown said that the settlement will be the final settlement of all historical Treaty of Waitangi 
claims for the Iwi and hapū of Te Rohe o Te Wairoa resulting from acts or omissions by the Crown prior 
to 21 September 1992. The deed of settlement is made up of a package that includes: 

− Cultural Redress – And for this report we are focused on our Waitirohia and Nuhaka Rivers and 
Tributaries 
 
Cultural redress  
The deed of settlement includes a cultural redress package intended to recognise the traditional, his-
torical, cultural and spiritual associations of the Iwi and hapū of Te Rohe o Te Wairoa with places and 
sites owned by the Crown within their area of interest.  
 
DEED OF SETTLEMENT REFERENCE TO NUHAKA RIVER AND TRIBUTARIES  
The Nuhaka River and Tributaries within the settlement is subject to a Statutory Acknowledgement and 
Deed of Recognition.  
 
Our Tributaries of Tutaematuatua, Tunanui, Mangapatiki, Mangaone, Hirere, Waimaunu all contribute 
to the mana of Nuhaka river as well as all other unnamed tributaries. 

What are statutory acknowledgements and deeds of recognition ? 

Statutory acknowledgements recognise the association between the Iwi and hapū of Te Rohe o Te 
Wairoa and a particular site or area and enhance the ability of the Iwi and hapū of Te Rohe o Te Wairoa 
to participate in specified resource management processes. The deed of settlement provides for statu-
tory acknowledgements covering Nuhaka River and its tributaries 
 
Use of statutory acknowledgement  
The trustees and any member of the Iwi and hapū of Te Rohe o Te Wairoa may, as evidence of the as-
sociation of the Iwi and hapū of Te Rohe o Te Wairoa with a statutory area, cite the statutory acknowl-

 
2 This is us Ngati Rakaipaaka a cluster of the Rohe o Te Wairoa Settlement  



 

edgement that relates to that area in submissions concerning activities within, adjacent to, or directly 
affecting the 5 statutory area that are made to or before:—  

a) the relevant consent authorities; or 
b) the Environment Court; or 
c) Heritage New Zealand Pouhere Taonga; or 
d) the Environmental Protection Authority or a board of inquiry under Part 10 6AA of the Resource 

Management Act 1991. 
 
This situation is somewhat a blessing for Ngati Rakaipaaka that allows us to ensure our Taonga, Waahi 
Tapu and sites of significance are protected for our future generations. 
 
Protection principles  
Under the Resource Management Act, the Nuhaka River is under the Protection Principles of RMA Part 
2 5(2) 1 6 e & g and 7. 
 
So, the hapu are able to practice their Tikanga and Kaitiakitanga of Te Awa o Nuhaka. 
 
Previous to the RMA Tangata Whenua did not have much participation in the management of the river, 
water being taken before consents came into place and still is happening. 
 
The Local Councils WDC and HBRC both took it upon themselves to do works on or in the Awa without 
Rakaipaaka knowledge or consent.   This has been experienced first-hand by myself. 
 
HBRC having a digger in the middle of the Awa, moving rocks trying to change water flow.  
 
When questioned, Councils response was that “Rakaipaaka wouldn’t have agreed”.  This happened 15 
years ago. 
 
In the early 1990’s WDC thought they could change the flow of the river at one point to avoid under-
mining the road. 
 
“The river was always hard up against the cliff face on Moumoukai and Taits or northern side of the 
river.  With the amount of rocks coming down the river, it has progressively pushed the river to where 
it is now.  At Aramatua the river has the potential to move over further to eventually undermine the 
road.”  (Source - Korero from resident living at Aamatua in the 1950’s Mrs Puti Dunn noted in an infor-
mal conversation Thursday 2nd July 2020). 
 
CULTURAL IMPACT ASSESSMENT 
 
Background 
In the early 1970’s a large area of land between Mangaone Road and Nuhaka River Road began to 
move.  A large area was planted in pine trees, this kept the land stable for a period of time.  However, 
in 2006-2007 the pines were removed, 2009 land movement started again, in 2011 the lower end of 
the earthflow started to affect the Nuhaka River Road. 
 
The road became severely damaged and several attempts were made over the subsequent years to 
repair the road to keep it open to keep land accessible to land owners on the other side of the slip. 
 
There was no permanent or safe access for landowners and community. 
 



 

Council undertook to close the affected area of road to public, without consent or knowledge of all af-
fected parties. 
 
Several informal meetings were held on site with representatives from WDC, HBRC, Tangata Whenua 
and Rakaipaaka representatives agreed in principle that a re-alignment of the road was needed. 
 
A number of personnel changes and mis-communication nothing happened until, “in early 2019 early 
2020 HBRC were commissioned to design a re-alignment of river and road through the riverbed.  WDC 
had previously committed $100k - $140K for the project, however cost uncertainty stopped the project 
moving forward.  The two Councils WDC and HBRC have since met with affected parties on site, apolo-
gized and progressed the process a WDC Council Forum, workshop to determine a way forward”. 
(Source - Nathan Heath – June 2020 EIA TOR).  
 
Note: Not all affected parties were privy to this hui, Rakaipaaka was informed later. 
 
In May 2020 Central Government announced 100% funding approval for this project. 
 
Purpose:  
This Cultural Impact Assessment provides the respective Councils the mechanism to work together to 
develop confidence in understanding Tangata Whenua perspectives and values to make decisions and 
find solutions to meet Tangata Whenua aspirations around their Taonga Tuku iho into the future. 
 
Methodology:  
Information gathered was from written material concerning whakapapa.  All other sources of infor-
mation are from oral korero. 
 
The point must be stressed that all the Pakeke have passed on, korero was from what was passed on to 
interviewees or their own practical knowledge and experiences. 
 
Mana Motuhake:  
The Tangata Whenua have their own mana – rangatiratanga, and they are not going anywhere, and it 
is in their best interests to develop quality cultural outcomes to work toward ensuring relationships.  
So, an understanding is needed of Tangata Whenua perspectives, worldview and relationship with the 
environment. 
 
Kaitiakitanga:  
For Tangata Whenua our connection with the whenua is symbolic of the whenua being the Tinana the 
Awa are the arteries through which the blood flows. 
 
As stated in the Pepeha. 
 

“Waitirohia te Awa o Nuhaka e rere ra Te Matapuna o te ora, E kore e Maroke”. 
 
The life blood of the Iwi flowing through the Tinana, the source and giver of life, it will never dry up. 
Because of this connection Tangata Whenua pay particular attention to the management, use and pro-
tection when there is an activity relating to the Awa or Whenua. 
 
Tangata Whenua values are often perceived as being intangible, hard to define.  For this reason, cul-
tural values (and the impact on these) are perceived as ambiguous. 
 



 

It is important to work with all parties to develop a way how cultural values of meaning, importance 
and significance to Tangata Whenua might be impacted upon by physical activities. 

 
He Taonga (The Treasures):  
The Kohatu of the Awa are a Taonga, they hold the whenua together, as was stated the whenua is the 
tinana, the wai is the lifeblood flowing through the arteries. 
 
The Kohatu are the Koiwi, all of these things combined create the mana of the Awa one cannot be 
without the other. 
 
The Awa and its tributaries are the lifeblood of the Iwi.   It has its own mana, attempts to divert flow 
will always find its own flow.  The Awa has always provided for her people, with an abundance of kai.  
All of these things are Taonga Tuku Iho, gifts from the Atua. 
 
“Concerning the collection of kai, everything was done in accordance with the Maramataka.  The Pa-
keke would place their pa tuna in certain areas at different times to catch the tuna, big eels at one ar-
ea, different species in another area at appointed times according to the Maramataka”.  Source – Paul-
ine Symes 27/06/2020 
 
“Even the tributaries, like Mangapatiki was where our whanau always set the hinaki, there were always 
plenty of tuna and koura in Mangapatiki”.  Source – Johnina Symes 29/06/2020 
 
Tuna and fish might be regarded as just food, but for Maori they are Taonga.  Tangata Whenua have 
the responsibility to conserve and protect these Taonga.  This Tikanga guides the conservation of these 
Taonga.  
 
The Tikanga refers to take only what you need and always share with the wider whanau of the area. 
 With regard to Kohatu, they have always been sought after to exploit for extraction and sale.  The Iwi 
has and always will oppose this Kaupapa.  The Kohatu filter the water, they provide environment for 
small species to live and flourish off. 
 
Our Ngati Rangi Hapu whanau would set their eel (Tuna) pa here at this part of the Waitirohia.   
 
“Us kids would have to cut and gather manuka branches to use as traps to guide the Tuna into the 
Hinaki.  The trap would extend across the width of the awa”. (Korero by J Symes 4th July 2020)  

 
Figure 10: Area where whanau set their Tuna Pa – picture by GSymes Sunday 4th July 2020 

Cultural Impacts:  
The Awa has been impacted on by farming, livestock, fertiliser run off and siltation through soil degra-
dation.  These factors have affected the aquatic life within the Awa. 
 



 

Further observations spoke about was “all the water coming down through this area was clean, but 
now water continuously flows down bringing sedimentation, even in the middle of summer.   (Source - 
Korero from resident living at Aamatua in the 1950’s Mrs Puti Dunn noted in an informal conversation 
Thursday 2nd July 2020). 
 
Waahi Tapu (Holy Plac e) 
The whole Awa is considered Tapu, but there are certain places that are significant sites, Waahi Tapu. 
Some Waahi Tapu are where there are urupa or pa sites.  There are other silent areas not spoken of or 
identified, hence the reason to regard the whole area as Tapu. 

 
Ngahere (Forests):  
The Ngahere can be described as the huruhuru of the whenua, covering and protecting Papatuanuku. 
A protective korowai to shelter Papatuanuku from the elements of nature.  Te Wa o nui a Tane the 
roots of nga tamariki penetrating into the whenua, binding everything together to keep the whenua 
stable. 
Strip Away these protections and the whenua is vulnerable. where there is native forest and vegetation 
or exotic forest, they are crucial for management of the whenua and Awa.  Without the Ngahere the 
whenua is vulnerable to degradation, this has its consequences on the Awa. 
 
Whenua (Land) Issues:  
The nature of the land is more than just slipping, there is a whole mass movement of land. 
 
Although the road and river are going to be addressed there is a much bigger issue to be addressed.  
The whole area is affected.  Retirement of land to allow planting of different species of trees in the 
short term, faster growing varieties are needed.  Meanwhile different tree species will be needed for 
longer term stability. 
 
Drainage to capture and divert the water that is making the land unstable. 
 

 
F ig ur e  1 1 :  S how s  a  m u c h  l ar ge r  ar e a  o f  la nd  the n  be ga n  to  m ov e  a n d  w as  m e a s ur e d  i n  2 0 1 4  to  be  a lm os t  1 5 0 h a  ( s e e  
f i g ur e  1 ) .  The movement affected several blocks of land both private and in multiple ownership some of which is leased.  (Sourced from Nuhaka River 
Road – River Realignment – Work Plan written by Stephen Cave HBRC -Team Leader – Open Spaces - June 2018) 

 



 

Collective Land Owner and Lessee Submission:  
On Friday March 13th 2020 twelve days before Covid-19 Level 4 Lockdown a number of landowners, 
Maori Land Trustees, Farm Managers, Lessee’s and Residence on River Road, Nuhaka affected by the 
land movement came together to present a collective submission to the Wairoa District Councils Fo-
rum Meeting in support of the Nuhaka River Road, River Re-alignment project.   
 
The collective submission  noted issues and potent ial issues faced by all :  

The Five Conditions of Collective Impact 

1. Our Common 
Agenda 

All of us that participated in the discussions about the River Road River Re-Alignment 

have a shared vision for the re-alignment to be supported by the authorities that be, so 

that a road is available to us all to have continued access to our farms, our traditional 

recreational places of activities, our lands and home, continue to access to our cultural 

values associated to this whole area and there will be limited pollution to our awa and 

limited loss of production from our land 

2. Shared Meas-
urement 

We want to receive collective data and measured results consistently from all who are, 

will be involved in this project, so that there is accountability across that aims at an ac-

tual positive outcome for all  

3. Mutually Rein-
forcing Activi-
ties 

All involved in the activities to provide solutions to us for access, preservation of lands 

for continued productivity, traditional and cultural sites of significance continue to be 

involved in mutually reinforcing plans of action – this situation has been ongoing for far 

too long 

4. Continuous 
Communica-
tion 

Consistent and open communication is needed across involved so far and others are 

likely to be involved in the future to build trust, assure mutual objectives and create 

common motivational progress 

5. Backbone 
Support 

We are reliant on each other to push that our situation of non-access to our lands, 

home, cultural and traditional activities and areas is restored for us, but require the re-

sources, specific expertise to support us, funding to undertake specific areas of the re-

alignment including: 

o Skills / Expertise – Local Authority Advisors, Councilors, Engineers, Heavy Earth 

Moving Machinery and Operators, Environmental and Cultural Impact Assess-

ment Experts to provide reports on potential affects that are real issues for us 

who work constantly and live in and around the area affected 

 

All those who signed the collective submission were pleased that this collective approach was consid-

ered by the WDC Councillors and work on the River Road, River Re-alignment begins on 13th July 2020. 

Disruption to the habitat of indigenous f ish, plant and bird l i fe:  
We have noticed over the years the decrease in indigenous vegetation on riparian margins and adja-
cent land that has resulted in a loss of habitats supporting indigenous fish, birds, insects and other Ta-
onga (treasured) species. The introduction of exotic plant and animal species has exacerbated the deg-
radation of indigenous habitats. As a result, the health and wellbeing of many of our taonga species 
has been greatly diminished.  
 



 

Restoring indigenous plant communities within our rohe kainga catchments is a key aim for our Mana 
Whenua and Iwi working from an integrated catchment management approach.  In contrast the con-
sent management objectives do not reflect the connections between ecosystems and indigenous spe-
cies and therefore planting plans are not designed to create and extend indigenous habitats, therefore 
our plans are focused on ensuring we create and design planting regimes that will bring back our indig-
enous habitats.  
 
Another key concern relates to the proximity of contractor’s machinery within and around the Awa and 
Whenua.  River operations involving the use of heavy machinery have the potential to destroy indige-
nous habitats, disturbing their homes.  Mana Whenua and Iwi consider the proposed mitigation 
measures to protect habitations to be inadequate. Mana Whenua and Iwi seek clarification of the sci-
entific research these consent conditions are based on. Mana Whenua and Iwi question whether the 
Councils have sufficient information about the range of indigenous plant, fish and bird life within, near 
or on our waterways? This includes information on rare and endangered species associated throughout 
the rohe. The current measures would not for example protect a pair of endangered birds from the ad-
verse effects of river works 50 meters from their nest. 
 
Recommendation One:  
A confidential register could be set up to record Waahi Tapu.  
 
This would be stored, looked after by the Iwi, at the discretion of the Iwi, some information could be 
shared with local councils, only if necessary.  Divulging of information would only be by the discretion 
of the Iwi. 
 
Recommendation Two:  
Communicating technical data  will  ensure that this project o r other projects or  
proposals are well  communicated and presented in a digestible manner.  
Scientific and Engineering technical data can come across like another language, care needs to be tak-
en to present the necessary and important details. 
 
Data needs to be communicated in a way that relates to the deep and inherent relationship Tangata 
Whenua have with their whenua and awa, and how this might affect their resources. 
 
Recommendation Three:  
Overall  better dialogue between all  interested parties is  the key to eliminating excuse 
for authorities to act  ignorant when it  suits.  
 
Legislation is in place now, Tangata Whenua are no longer passive by standers, but active participants. 
 
Recommendation Four:  
Adopt a policy whereby the impacts of physical  activit ies do  not compromise cultural  
values.  (Sourced from “Nga Hua o Te Taiao o Rakaipaaka -  Te Iwi o Rakaipaaka Iwi En-
vironment and Resource Management Plan 2000 ”).  
  

“Mihi ki nga matua Tipuna, ratou I takahia te whenua, ratou nga kaitiaki mo tatou” 


